
Insights from the Meshech Chochma 
 רב מאיר שמחה הכהן מדווינסק זצ"ל
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   יב) ''. (פרט יטႯקֶיႫ אֲנִי האֶ שֵׁם  תִשָׁבְעוּ בִשְׁמִי לַשָׁקֶר וְחִלַלְתָּ אֶת וְלאֹ
You shall not swear falsely by My name, thereby desecraƟng the Name of your G-d-I am 
Hashem.  
 

Rav Meir Simcha directs us to the Midrash Toras Kohanim on our pasuk: בִשְׁמִי  וְלאֹ      "תִשָׁבְעוּ 
לאֹ תִשָׂא אֶת שֵׁם ה'   ,(עֲשֶׂרֶת הַדִּבְּרוֹת  in the) what is the intent of this phrase? Since it says-לַשָׁקֶר

לַשָׁוְא  ႯקֶיႫאֶ  /You shall not take the Name of Hashem, your G-d, in vain (which חַזַ"ל explain to 
mean that it is forbidden to use His Name to swear falsely i.e., that an obviously wooden 
object is gold, or to swear in vain i.e., that a wooden object is wood), I might think that one 
is liable only when using the הַמְיוּחָד /i.e., the Tetragrammaton שֵׁם  הוי"ה   .שֵׁם  From where 
would we derive all of the other ם  יכִּנוּיִ / nicknames (which includes a long list of pronouns and 
adjecƟves e.g., וְחַנוּן בִשְׁמִיתִשָׁבְעוּ    וְלאֹ  It is, therefore, wriƩen ?(רַחוּם  -with any Name that I 
have.” So that according to the Toras Kohanim, שְׁמִי is inclusive.  ְעִיוּן גָדוֹלו Ⴊצָרִי , asks Rav Meir 
Simcha, that the Sifrei,  in the Parsha of בִּרְכַת כֹּהֲנִים, where the Torah writes, שְׁמִי עַל  וְשָׂמוּ אֶת  
 Let them place My Name upon the Children of Israel, explains that when earlier the/בְּנֵי יִשְׂרָאֵל
pasuk said, יִשְׂרָאֵל  So shall you bless the Children of Israel, one might think/כֹּה תְבָרְכוּ אֶת בְּנֵי 
that this blessing could be done with any of the  ִםיכִּנוּי , “it is therefore, wriƩen   שְׁמִיוְשָׂמוּ אֶת -
only with My הַמְיוּחָד  is a very שְׁמִי ,may this blessing be performed.” According to this שֵׁם 
restricted noun!?  
 

Rav Meir Simcha admits that he is not the first to be bothered by this. Rosh in  ְׁק ד  פֶּרֶ ת  וֹע וּבש
ה כדכָ לָ הַ   points this out and answers that since the second half of our pasuk writes, וְחִלַלְתָּ אֶת  

ႯקֶיႫאֶ שֵׁם  , the pasuk’s first half בִשְׁמִי cannot just be the שֵׁם הוי"ה but must include any Name 
of Hashem-כָּל שֵׁם שֶׁיֵשׁ לִי. However, Rav Meir Simcha is not happy with this answer because it 
would not fit with the opinion of “his Rebbe”, Rambam, who rules in his Yad HaChazakah that 
there are seven names for Hashem and whoever erases even one leƩer from any of these is 
liable for lashes. He lists them as follows:   א וְהוּא הַשֵׁם הַמְפֹרָשׁ אוֹ קֵ "א וָא"ו  קֵ הַשֵׁם הַנִכְתָּב יוּ"ד"

אֲ . וֹתקוּצְבָ   ,יקַ וְשַׁ   ,יקֵ וֵאႯ  ,ים קִ אႯוֵ   ,קַ אֱלוֹ   ,לקֵ וְ   ,י-נָ -דֹ -הַנִּכְתָּב   According to him, these are all ת  וֹמשֵׁ 
ႯקֶיႫאֶ  ,so that once again   יםמְיוּחָדִ   in our pasuk becomes restricƟve and how do we align Toras 

Kohanim, which says that בִשְׁמִי in our pasuk includes all the  ִיםכִּנוּי , with the Sifrei which limits 
  ?שֵׁם הוי"ה to only the בִּרְכַת כֹּהֲנִים in the שְׁמִי
 

Rav Meir Simcha proposes that according to Rambam, the pasuk in the  לאֹ תִשָׂא   ,עֲשֶׂרֶת הַדִבְּרוֹת
לַשָׁוְא ႯקֶיႫאֶת שֵׁם ה' אֶ  , is referring to his seven  ,מִיעוּט which therefore become a , יםמְיוּחָדִ ת וֹמשֵׁ 

as it is excluding all the other  ִיםכִּנוּי , and the word בִשְׁמִי     in our pasuk is a second מִיעוּט, so that 
we can apply the rule  ָא לְרַבּוֹתאֵין מִיעוּט אַחַר מִיעוּט אֶל  i.e., in both of these pasukim, we can be 
expansive and include all the  ֵׁיםמְיוּחָדִ ת  וֹמש  and  ִיםכִּנוּי . Rambam therefore can be consistent 



with the Toras Kohanim’s exegesis. Rav Meir Simcha though has a problem with this 
explanaƟon from  :שְׁבוּעוֹת כ where a  ִינָא הֲוָה אַמ  proposes that the prohibiƟons to uƩer a   שְׁבוּעַת
שֶׁקֶרשְׁבוּעַת   and a שָׁוְא  are the same, and in fact were uƩered by Hashem simultaneously at 
Har Sinai. The Gemara rejects this- לֵיה- מִיבָּעֵי  הִלְכְתָא  לְמַאי  for then why do we need both 
pasukim? According to Rav Meir Simcha’s explanaƟon of his Rebbe’s version of the Toras 
Kohanim, we would need the two pasukim to derive all the other  ִיםכִּנוּי  as part of the   אֵין
 ’Rav Meir Simcha tells us that although there is the opinion of R) ?מִיעוּט אַחַר מִיעוּט אֶלָא לְרַבּוֹת
Chanina bar Eidi, who argues with the Toras Kohanim and believes that שְׁבוּעַת שָׁוְא and   שְׁבוּעַת
הֲוָה  and it is unlikely that the דַעַת יָחִיד is used, he is a שֵׁם הוי"ה  are prohibited only if the שֶׁקֶר
 (.was working with only his opinion אַמִינָא

Rav Meir Simcha therefore presents an enƟrely different explanaƟon for the Toras Kohanim’s 
exegesis and its brilliance is in its simplicity. He points out that by בִּרְכַת כֹּהֲנִים the pasuk writes 
שְׁמִיבִ  whereas in our pasuk it says שְׁמִי . There is no quesƟon that שְׁמִי, as the Sifrei tells us, 
refers to My Name-the ,ׁשֵׁם הַמְפוֹרָש  which is the  שֵׁם הוי"ה. Adding the prefix ב to  ִישְׁמ  -בִשְׁמִי-
as he puts it, מָה  וּה,   יחֵַס  א  creates a wider relaƟonship, more of an approximaƟon, i.e., 
anything that can be considered like My Name and can therefore include the  ִיםכִּנוּי !  

Finally, Rav Meir Simcha points out that the opening quesƟon of the Toras Kohanim,   וְלאֹ
לַשָׁקֶרתִשָׁבְעוּ בִשְׁמִי   -what is the intent of this phrase?, is hard to understand since we need it 

for the actual prohibiƟon of שְׁבוּעַת שֶׁקֶר? And  because of this, the Vilna Gaon removes the 
word בִשְׁמִי so that the Toras Kohanim is asking, “Why could the Torah not have wriƩen just 

ႯקֶיႫאֶ שֵׁם    וְחִלַלְתָּ אֶת  תִשָׁבְעוּ לַשָׁקֶר  וְלאֹ -why the need for בִשְׁמִי?” Rav Meir Simcha’s explanaƟon 
allows him to keep the original גִירְסָא and maintain a smooth flow to the Toras Kohanim:   "וְלאֹ

לַשָׁקֶר  תִשָׁבְעוּ בִשְׁמִי -what is the intent of this phrase?” And the answer is that since it says in 
the לַשָׁוְא  ႯקֶיႫאֶ   שֵׁם ה'לאֹ תִשָׂא אֶת  ,   הַדִּבְּרוֹת  עֲשֶׂרֶת,  which can be understood to mean that one 
is liable only for using the הוי"ה, from where then would we derive the   שֵׁם  ים  כִּנוּיִ  ? It is 
therefore wriƩen, ֹלַשָׁקֶר בִשְׁמִיתִשָׁבְעוּ  וְלא -with any Name that I have.  

Impressively, with one “proposal”, Rav Meir Simcha has removed the difficulty between the 
Sifrei and the Toras Kohanim, allowed Rambam to follow the Toras Kohanim’s exegesis and 
obviated the need to change a גִירְסָא. And all based on one leƩer!  

 

 

 לזכר  נשמת אבי מורי ר' ישראל מנחם בן ר' שלום ז"ל
 לזכר נשמת אמי מורתי רחל בת ר' אלחנן אביגדור ע"ה

 לזכר נשמת חמי מורי ר' יעקב נתן בן ר' ישראל שלמה ז"ל 
 ולזכר נשמת  הרב יהודה בן ר' אברהם שמחה (קופרמן) זצ"ל 

 מחבר  הגהות על ספר משך חכמה
   


