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ה פְּקֹד כׇּל אֶל 'וַיאֹמֶר ה  . (פרק ג' מ)חֹדֶשׁ ומָָעְלָה וְשָׂא אֵת מִסְפַּר שְׁמֹתָם בְּכֹר זָכָר לִבְנֵי יִשְׂרָאֵל מִבֶּן  מֹשֶׁ֗
Hashem said to Moshe: “Count every firstborn male of the Children of Israel from one month 
of age and up and take a census of their names. 
 

When Hashem eradicated all the firstborn of Mitzraim in the last of the ten plagues,   מַכַּת
 ,He forever sancƟfied the firstborns of Klal Yisrael by sparing them. Long before this ,בְּכוֹרוֹת
from the Ɵmes of Adam, it had been the pracƟce to assign the performance of עַבוֹדָה to the 
הָעֵגֶלחֵטְא   This remained in effect unƟl the tragic .בְּכוֹרוֹת . Because they joined in its worship, 
the עַבוֹדָה was given to the Kohanim and Leviim, the only ones who refrained from sinning. 
Our pasuk begins with Hashem’s command to Moshe to count the  בְּכוֹרוֹת among the Yisraelim 
and to take the male Leviim as a redempƟon for these בְּכוֹרוֹת. 
 

The Meshech Chochma, and I do not believe that anyone else comments on this,  quesƟons 
why the Torah chooses to write זָכָר    פְּקֹד כׇּל יִשְׂרָאֵללִ בְּכֹר  בְנֵי   and not the more grammaƟcally 
correct  ? ִבְּנֵי יִשְׂרָאֵלמ Subtle, but subtleƟes did not pass by the shtenda of Rav Meir Simcha.  
 

He begins his answer by taking us to ד .בכורות  , where there is a discussion regarding a 
statement of the Mishna that when Kohanim and Leviim are themselves firstborns, they are 
exempt from the law of .פִּדְיוֹן הַבֵּן  This was derived from a קַל וָחֹמֶר: If the Leviim exempted the 
firstborn of the Yisraelim in the Midbar, it is logical that they can redeem themselves. (This is 
a reference to our Parsha which describes the process of the 22,000 Leviim being exchanged 
for a similar amount of firstborn Yisraelim and the excess firstborn Yisraelim having to pay 
the usual בְּכוֹר redempƟon of five shekalim to the Kohen.) Rav Safra asks, “If we are uƟlizing 
this וָחֹמֶר  sancƟty of a Leviyah i.e., the daughter of a Levi who marries a בְּכוֹר then the קַל 
Yisrael, should not be removed?” As Rashi explains that since only male Leviim were included 
in the census, only they removed the בְּכוֹר sancƟty of Yisraelim. The female Leviim, who were 
not counted, were not involved in this process. So that if a Leviyah who married a Yisrael gave 
birth to a בְּכוֹר, that son should be subject to the בְּכוֹר law. ConƟnues Rav Safra: “Why, then, 
does Rav Adda bar Ahava say that her firstborn son is exempt from the obligaƟon of giving 
five sela coins to the Kohen to be redeemed?” The Gemara answers with a statement of Mar, 
the son of Rav Yosef, in the name of Rava: “The fact that the Torah, with regards to the 
sancƟty of the firstborn, writes in רֶחֶם בִּבְנֵי יִשְׂרָאֵל בְּכוֹר פֶּטֶר כׇּל לִי כׇל קַדֶשׁ ,שמות יג' ב /SancƟfy to 
Me every firstborn, the first issue of every womb among the Children of Israel-the phrase 
describes a בְּכוֹר as one which opens up the womb, is teaching us that the Merciful One made 
the sancƟty of the בְּכוֹר dependent on it being the first opening  of the womb.” And so, when 
the womb that the firstborn opened is that of a Leviyah, he too is exempt, regardless of his 
paternal lineage.  



Rav Meir Simcha proposes that this rule i.e., the kedusha of the Leviyah exempts her  בְּכוֹר 
regardless of who her husband’s Sheivet is, applies only to “modern” Ɵmes. In the Midbar 
however, before the חֵטְא הָעֵגֶל, the Leviim were “ordinary ciƟzens”. The extra קְדֻשָׁה of the 
הָעֵגֶלחֵטְא  was removed from them and placed onto Sheivet Levi aŌer the בְּכוֹרוֹת , but only on 
to the male Leviim at that Ɵme and therefore, Rav Meir Simcha boldly tells us, in the Midbar, 
a בְּכוֹר born to a Leviyah married to a Yisrael would have been required to undergo   . פִּדְיוֹן הַבֵּן  
And he believes that this is what the Torah is telling us with the slight exchange of  ִבְנֵי יִשְׂרָאֵל ל  
instead of  ִבְּנֵי יִשְׂרָאֵלמ  i.e., לִבְנֵי יִשְׂרָאֵל is hinƟng to us that Hashem told Moshe to include in the 
יִשְׂרָאֵל  ן בֶּ  born to a בְּכוֹר census any בְּכוֹר , even one whose mother was a Leviyah! (Rav Meir 
Simcha concludes his piece with ב טִ יהֵ יק יִ דַ וְ ה, זֶ בָּ  בְּכוֹרוֹת יןיִ עַ וְ ,   as he may have an issue with this 

וּשׁידחִ   from a comment by Rashi there. It is beyond the scope of my understanding though.) 
 

Rav Kupperman  זצ"ל adds that this is a wonderful example of our author using the   פְשׁוּטוֹ שֶׁל
העָ שָׁ לְ ,  ,to “create” a halacha that applied only to a specific period מִקְרָא  and all the while 
acknowledging that it is contrary to the real exegesis of  ַל זַ ח"  for that same halacha  ְתוֹרוֹדל , for 
perpetuity. Rav Netziv also does this in his Haamek Davar and Rav Kupperman זצ"ל believes 
that “this originated in the Beis HaMidrash of the GRA”, along the lines of the pasuk in 
Tehillim,  זוּ שָׁמָעְתִּי  אַחַת דִבֶּר אႯֱקִים שְׁתַּיִם . Rav Netziv himself tells us in his Haamek Sheilah on 
the Sheiltos, that “this phrase teaches us that one pasuk can produce many laws… and as the 
Yeshiva of R’ Yishmael taught regarding the pasuk in Yirmiyahu,  סָלַע יְפֹצֵץ   just as a-וּכְפַטִישׁ 
hammer that smashes a stone can produce many sparks, so can one pasuk be interpreted to 
produce many laws.’” It is all ! לְהַגְדִיל תּוֹרָה וּלְהַאְדִירָה  
 
 
 
 

 לזכר  נשמת אבי מורי ר' ישראל מנחם בן ר' שלום ז"ל
 לזכר נשמת אמי מורתי רחל בת ר' אלחנן אביגדור ע"ה

 לזכר נשמת חמי מורי ר' יעקב נתן בן ר' ישראל שלמה ז"ל 
 ולזכר נשמת  הרב יהודה בן ר' אברהם שמחה (קופרמן) זצ"ל 

 מחבר  הגהות על ספר משך חכמה
  
 
 
 
 
 

 

 

 


